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WAS  reflecting on the whole 
media hysteria on the allega-
tions of antisemitism against 

Jeremy Corbyn and the Labour Par-
ty and I thought how many people I 
had come across who had expressed 
hatred or prejudice against Jews and 
I can categorically state that only 
two individuals came to mind.  

The first was a young seventeen-
year-old National Front supporter 
who was a client of mine when I 
worked as a social worker in Lon-
don in the 1980s. The young fascist 
would often rant and rave about the 
‘fucking Jews’ when I visited his 
home which was covered in Union 
Jacks and the odd swastika and he 
would often tell me that the holo-
caust was all lies. In my professional 
capacity I had to remain detached 
to these irrational outbursts but 
would attempt to direct him to lit-
erature in the local library to check 
out the facts but he totally believed 
that the official accounts of the 
holocaust were fake propaganda. 
He was mainly influenced by his 
father, an NF member who had read 
David Irvine the holocaust denier.  

The other individual was a senior 
manager in the Civil Service – upper 
middle class, public school educated 
who constantly made disparaging 
remarks about Jewish people. 

In my involvement with various left 
wing groups in London, I never 
came across anyone who expressed 
antisemitic sentiments. In fact most 
of the liberal and secular Jews I met 
were themselves very critical of Is-
rael. Of course no organisation left 
or right is perfect but my experience 
and observations would confirm to 
me that far right orientated political 
organisations are mostly antisemitic 
and interestingly they are also the 
most Islamophobic, including large 
sections of the Conservative Party 
which was recently highlighted by 
the Tory Peer, Baroness Warsi. 

I totally agree with Noam Chomsky,  

Brian Eno, Yanis Varoufakis and  
others in their recent letter to the 
Guardian (online dated 30th Sep-
tember), highlighting the recent re-
port by the Media Reform Coalition 
which exposed the lack of impar-
tiality and accuracy in the reporting 
of allegations of antisemitism 
against Jeremy Corbyn and the 
Labour Party.The report shows that 
the popular media including the 
BBC have inaccurately distorted the 
reporting of antisemitism elsewhere 
especially in the far right which is 
ascendant in much of Europe. 

I was also saddened to learn that 
Uri Avnery had recently died at the 
age of 94. He was a journalist, 
politician and activist who was one 
of Israel's earliest and articulate 
advocates of cooperation with 
Palestinians and the creation of a 
Palestinian state. He moved away 
from Zionist beliefs in his youth 
and in 1993 he founded Gush 
Shalom [Peace Coalition], which 
became the first Israeli organisation 
to campaign for a boycott of goods 
produced in the West Bank Jewish 
settlements. He said that every set-
tlement was ‘a landmine on the road 
to peace’ and “the main reason for 
setting up settlements is to prevent 
the two-state solution – the only 
peace solution there is”. 

In one of his last articles this sum-
mer, Who the Hell Are We?, he 
wrote: “I am first of all an Israeli, 
after that a Jew”, in contrast to 
what Ariel Sharon wrote: “I am first 
a Jew and only after that an Israeli”. 
These quotes relate to the introduc-
tion of the Basic Law: Israel the 
Nation State of the Jewish People. 
This law, Avnery argues, goes 
against everything that David Ben 
Gurion promised in the Declaration 
of Independence in 1948 that there 
would be full equality between all 
citizens, without regard to religion, 
ethnicity or sex. Avnery says that 
this new law negates those rights 
and now in Israel there is no 
democracy, no equality, a state of 

Jews, for Jews by the Jews. Further, 
he denounces the newly enacted 
Basic Law as ‘clearly semi-fascist’. 

This new law has alienated the 
Druze community who have been 
robbed of their legal rights and 
sense of belonging and ironically 
many are members of the Israeli 
Army and security forces. It also 
totally ignores the 1.8 million Arabs 
who are Israeli citizens, including 
the Bedouin and – believe it or not – 
hundreds of thousands of Christians 
who are married to or in relation-
ships with their Jewish partners. 

Netanyahu is defending this law 
against mounting criticism from 
within and outside Israel but of 
course not the Trump Administra-
tion in America. Netanyahu has 
publicly declared that all the Jewish 
critics of this law are leftists and 
traitors who have forgotten what it 
is to be Jewish. This sounds a bit 
similar to the British media's attack 
on Corbyn and the Labour Party 
around antisemitism. Are Jewish 
radicals now the new antisemites? 

I wonder what the late President of 
the Irish Humanist Association, 
Justin Keating would make of all 
this and I finish my reflections by 
quoting from the book Nothing Is 
Written In Stone: the Notebooks of 
Justin Keating, on Zionism (p187):  

“I said earlier how much I admired 
the Jewish tradition, which arose 
from their precarious position be-
tween two great empires, for its 
anti-monarchy, the rule of law, its 
democratic and social structures, 
and above all, the concept of right-
eousness. I am anti-Zionist because 
I believe that Zionism has betrayed 
every one of those great and endur-
ing principals. I am anti-Zionist 
because I love Judaism. And finally, 
in pursuit of my axiom that nothing 
is anybody's fault, though I have 
criticised Zionist beliefs and actions, 
I feel that Zionists have been driven 
mad by the assault on their reason 
of more than a thousand years of 
Christian anti-Semitism, culminat-
ing in the almost unimaginable ob-
scenity of the holocaust. I hate what 
Zionists say and do. I think it is 
against their own interests: and I 
understand the source of their ac-
tions. So I do not hate them, but 
pity them very much. And I fear for 
them".                                            q             
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The Right to Die 
 

READ recently that Bishop 
Desmond Tutu, the South 
African anti-apartheid 

activist, has stated he would 
like the option of ending his 
own life through assisted dy-
ing. In an article published on 
his 85th birthday, the emeritus 
Archbishop of Cape Town 
reiterated his support for as-
sisted dying, first expressed  in 
2014. He urged politicians, lawmakers and religious 
leaders to take action on the issue. 

“Just as I have argued firmly for compassion and fair-
ness in life, I believe that terminally ill people should be 
treated with the same compassion and fairness when it 
comes to their deaths”, he wrote in the Washington 
Post.  “Dying people should have the right to choose 
how and when they leave Mother Earth. I believe that, 
alongside the wonderful palliative care that exists, their 
choices should include a dignified assisted death”. 

I was moved to write on assisted dying in this issue be-
cause I was recently reminded of an article I first read 
two years ago. So much of what we absorb each day 
through books, television and the various media is 
quickly forgotten. I couldn’t tell you without thinking 
very hard what the big news stories were two years ago, 
but I can vividly remember sitting on the Luas one 
morning in September 2016 and reading an article in 
the first issue of the now deceased Humanist Times. The 
piece was by novelist Kate Beaufoy, who had recently 
published her book The Gingerbread House. It de-
scribed an evening 25 years earlier. Kate received a 
phone call from her mother Hillary in Belfast. They 
spoke at length before Kate’s duties in getting her 
daughter to bed brought the call to an end. It was the 
last time they spoke. 

Unbeknownst to Kate, Hillary had been diagnosed with 
cancer and had been told she had six months to live. 
“Being a card-carrying member of Exit, the Right-to-
Die organisation, she had determined to take control of 
her own death. She had filled her house with flowers, 
put Mozart on her CD player, and poured herself a nip 
of whiskey (as prescribed by the Exit booklet) to help 
the pills do the work”. The phone call had been her 
mother’s “goodbye” call. 

Hillary left letters for her children, expressing both her 
love for them and a desire to take control of her own 
situation while that was still an option. What was diffi-
cult for Kate and her siblings was not so much what 

their mother had done – they 
were cognisant of her views 
and respected them – but that 
she had had to do what she 
did on her own. As most read-
ers will be aware, had Hillary 
told anyone of her intentions 
she would have potentially 
legally implicated them in her 
death. 

Instead, she had to ingest dubiously efficacious drugs 
procured in a foreign country. She could not confide in, 
nor properly say goodbye to, any of her children, or 
indeed her grandchildren or friends. She had to do 
everything in a hurry: “she even apologised [in the let-
ter] for not having had time to clean out the fridge”. I 
read the article a second time later that same day and it 
stuck with me for a long time afterwards. 

PERSONAL RESONANCE 

My own mother died of cancer three years ago. Noth-
ing about cancer is easy, for the person diagnosed, or 
their loved ones. But I’m grateful for a number of 
things, including that there were several years between 
the time I became aware of my mother’s diagnosis and 
when she finally slipped away from us. I had some time 
to prepare myself mentally for her death. I was 27 when 
she was first diagnosed and had never properly consid-
ered my parents’ mortality before then. To the extent 
that there was opportunity to “say goodbye” to her, I 
took it. I also had the opportunity to sit with her and 
hold her hand in the hospital over the last couple of 
weeks as the inevitable approached. And I’m grateful 
that when she did pass away, she did so with her hus-
band and her four children sitting around her bed. 

My mother was a religious woman for most of her life 
and, excluding a brief period when she turned away 
from the Church in disgust at the content of the Mur-
phy report (and others), she maintained her faith until 
the end. I’m completely unaware of what her opinions 
were on assisted suicide, and if she ever had an inclina-
tion (I doubt she did) to do anything other than face 
what was coming to her and deal with it as best she 
could, she certainly never expressed it to me. 

I often think of her last weeks, and I think of my uncle 
who died much more recently after many years of de-
clining health. His situation was very different to my 
mother’s. She was awake and with her full mental ca-
pabilities, if not very energetic, until her last day or two. 
My uncle, however, endured (and that can be the only 
appropriate word) a long decline in his health          ––>
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over his final decade or so. For many years he essentially 
required round-the-clock care, and in his final weeks the 
dementia had taken hold to the point that he didn’t re-
spond with any show of recognition to his children or 
wife. 

The gregarious, witty, funny and life-loving man I re-
member from my youth until around my mid-20s was 
long gone by the time he passed away a few weeks ago, 
and the feeling among his family was that his death was 
a mercy to him. 

I don’t pretend to know how things might have been 
different in other circumstances for either my mother or 
my uncle. I don’t pretend to know whether they would 
have planned or done things any differently had certain 
other options been available to them, and I suppose it 
doesn’t matter. 

But I do know what I would want for myself, whatever 
the exact situation: I would want control. I would want 
the right to decide. I would want the right to state my 
wishes for what should happen in the event of severely 
declining physical or mental health. And I would certain-
ly not want to run the risk of criminalising my family or 
friends for carrying those out wishes. 

As stated by Bishop Tutu, this is primarily an issue of 
compassion. It has long been a subject of disbelief for me 
that, as a society, we will readily put suffering animals 
“out of their misery” but do not afford the same right to 
end suffering to our fellow humans, even when they vol-
untarily request it. 

CHATTING WITH KATE 

I was fortunate enough to have lunch recently with Kate 
Beaufoy, and we spoke briefly about her article of two 
years ago, as well as some other great pieces she has writ-
ten (in particular, I recommend searching online for her 
article in the Daily Telegraph on 5th February 2017, 
about caring for her aged mother-in-law). Knowing that 
she would be attending the lunch gave me cause to dig 
out that inaugural issue of the Humanist Times and read 
her article again, and it started me thinking. 

A number of media commentators have asserted over the 
last 12 months that assisted dying is likely to be the next 
big social debate in Ireland. A recent piece by William 
Reville in the Irish Times dealt with the assisted suicide 
in Switzerland of 104-year old scientist Dr. David 
Goodall (below), another member of Exit International. 

At the time of his death, “Goodall was frail and confined 
to a wheelchair. He had poor sight and hearing, but he 
was lucid, in no pain and not terminally ill when he took 
his life. He was simply tired of living”. At a press confer-
ence shortly before his suicide, Goodall said: “My ability 
and eyesight are declining and I no longer want to live 
this way… I’d like to be remembered as an instrument 
for freeing the elderly to choose their own deaths”. 

Reville, an emeritus professor of biochemistry at Univer-
sity College Cork, does not favour assisted suicide as he 
believes it “contradicts the intrinsic moral value of hu-
man life”, though he does acknowledge that “assisted 

suicide in certain circumstances for the incurably ill is a 
difficult ethical question”. 

He cites Christian teaching, which rules out suicide, but 
what about (as Reville himself acknowledges) people 
whose own personal ethics do allow suicide, including 
those who are not Christian or who profess no religion? 
Should they be forced to live by Christian ethics on an 
issue that many would argue should be about personal 
autonomy? Especially if that means an undignified and 
unwanted existence?  

Certainly, as a humanist, I abhor any law which restricts 
freedom of choice based on religious morality, and I be-
lieve that statute books should not endeavour to reflect 
the moral code of any particular religion but (where rele-
vant) should be based on an impartial and scientific ap-
proach. 

If indeed this is to be the next great social debate in Ire-
land, the fact that Christian morality does not allow for 
assisted suicide should play little part in the debate. If 
indeed the best argument that people can present against 
allowing assisted dying is that a God whose existence no 
one can verify disapproves of the idea, and that a certain 
interpretation of a book written thousands of years ago 
by desert-dwellers in a dusty backwater of the Roman 
Empire says that it should not be allowed, it seems to me 
that the debate has already been won.                                  q                                                                           
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Ensuring Catholic Hegemony  
Literary Censorship in the Irish Free State  

N 1929 the government of the Irish Free State intro-
duced the Censorship of Publications Act, at the insis-
tence of the Irish Catholic Church, an institution that 

had the loyalty of over 90% of the population and that the 
fledgeling Irish Free State government depended on for its 
very survival. The church, whose communicants included 
all but one member of the cabinet, and the overwhelming 
majority in the legislature, provided the state with domestic 
legitimacy and was, in return, willingly ceded power by the 
government over educational and social policy. 


The church and its agencies utilised its power and influ-
ence to ensure that censorship, in all its forms, was 
brought into law. Having won censorship of the cinema, 
those who favoured the extension of literary and press 
censorship busied themselves with the more challenging 
task of ensuring its passage into law. The rationale pre-
sented for extending censorship was that it was a benign 
act with ‘Mother Ireland’ and the welfare of its people at its 
heart. However, it offered the church a powerful tool in 
maintaining and deepening its spiritual hegemony and 
political influence. This ensured that the church played a 
powerful role in the shaping of state policy without the 
rather messy inconvenience of running for office and taking 
responsibility for any negative consequences. 


Generally, scholarly exploration of the 1929 Censorship of 
Publications Act has focused upon its impact on creative 
writing and the banning of the advertising of contracep-
tion—both important aspects—but the prime focus of this 
legislation, the reporting of sexual scandal and crime, has 
received much less coverage. It carried the most severe 
penalties under the act, and its influence was to have a 
lasting impact on Irish journalistic freedom until the 1980s.


In 1925, Vice-President of the Executive Council and Min-
ister for Justice, Kevin O’Higgins, came under increasing 
pressure from the Catholic pressure groups, lay and secu-
lar, to censor what these groups called “evil literature”.  
Notwithstanding the introduction of film censorship in 
1923, O’Higgins asserted that existing legislation provided 
adequate safeguards, regarding literary and journalistic 
censorship and that there was no popular support for an 
extension of censorship. Notwithstanding this, following 
sustained lobbying in 1926, O’Higgins relented and estab-
lished the Committee on Evil Literature (CEL). The Commit-
tee’s report would provide the blueprint for the 1929 Cen-
sorship of Publications Act. The Committee’s report rec-
ommended that a model like that brought onto statute in 
England be adopted, but, importantly, they laid greater 
emphasis on controls of press reporting than English legis-
lation. Irish literary censorship, however, was to prove far 
more draconian than its English counterpart.


Concerns regarding British newspapers printing details of 
crime, particularly sexual crime, was highlighted in the 

evidence received by the committee and was of central 
concern to those who advocated the introduction of legis-
lation. British newspapers were read widely in Ireland de-
spite the church’s regular condemnation of their content. 
The supporters of censorship viewed its extension as a 
moral crusade for the sake of ‘holy Ireland,’ the preserva-
tion of its church, and the souls of its people. A point 
graphically made in the Christian Brothers submission to 
the CEL, which asserted: “Until this riddance takes place, 
there is no chance of building up a better or holier Ireland. 
At present the spiritualised Irishman is quickly passing 
away and all of the brute that is in him is being fed almost 
to the point of moral leprosy, to be followed by the tempest 
of fire from heaven”. The Catholic Bulletin, observed: 
“What Irishman ever foresaw or imagined an Ireland so 
debased and despicable as to be undistinguished from 
England in the matter of its newspapers and periodical 
literature?” It then asserted: “The mind of England has 
been trained to criticise and think for itself; that of Ireland 
to believe and accept what it is taught.”

After the publication of the Report of the CEL, legislation 
was drawn up to introduce a censorship bill. The debate 
regarding this bill in the Dáil is illustrative of the tensions 
borne of the intellectual and religious divide in the Free 
State. During the Dáil debate in early 1929, some Deputies 
laid down amendments, which were accepted by Minister 
for Justice Fitzgerald-Kenney. These modified the bill to 
require a higher bar for censorship and to change the refer-
ral mechanism, in a way that would undermine the control 
of the church in this regard. Importantly, the church didn’t 
achieve its primary goal of having blasphemy included in 
the Act. The amendments to the bill troubled the Catholic 
hierarchy and those who shared their worldview. By Feb-
ruary 1929, the newspapers were carrying articles report-
ing sermons by Catholic bishops in which they expressed 
their concerns for the progress of the bill. 

The zeal of some Catholic activists appears to have had an 
impact on members of the legislature. With a few notable 
exceptions, many were afraid to oppose the bill for fear of 
being vilified by a Catholic press, whose venom on the 
issue knew no bounds. This was illustrated in the pages of 
the Catholic Bulletin that referred to those who didn’t fol-
low the church line on censorship as “those low creatures, 
vulgarians, wastrels, materialists, mere Irish scum.”

It was not only members of the political class who were 
silenced by the pressure imposed by the church and its lay 
organisations. Although it is reasonable to assume that the 
secular Irish newspaper industry had a vested interest in 
maintaining freedom of speech, their pages were, by and 
large, curiously devoid of comment during the debate. 
Three factors can explain this silence of Irish newspapers: 
firstly, the potential rewards promised by the removal of 
British competitors; secondly, a leading light in the censor-
ship camp, the Jesuit R.S. Devon, had assured the Irish —>              
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newspaper industry that its “liberty would not be affected”, 
as it was not guilty of the vices of the foreign press” – an 
assurance that was to prove hollow within weeks of the 
implementation of the Act ; and thirdly, any resistance by 1

Irish newspapers against censorship could lead to boy-
cotts of sales and reduced advertising revenue, thereby 
ensuring that opposition to censorship remained on the 
margins. 


The substance of the 1929 Censorship of Publications Act 
was met with some disappointment by the church, which 
immediately began an offensive to expand the scope of 
the censorship, as it did not include their prime objective. 
This was the banning of publications that advocated athe-
ism or spiritualism, challenged Catholic theology, or 
brought the Catholic Church into disrepute. By the 
mid-1920s the Common Law offence of blasphemy was 
largely redundant, having fallen out of use and therefore 
church activists concluded that the 1929 Act “was not all a 
Catholic country would desire”.


In October 1929, F. O’Reilly, the Executive Secretary of the 
Catholic Truth Society, made a complaint in a personal 
capacity to the Minister for Justice, Fitzgerald-Kenney (the 
Censorship Board had not yet been ‘convened’), against a 
book by Warwick Deeping called Ropers Row. O’Reilly 
claimed that it advocated birth control. The Minister reject-
ed O’Reilly’s request to ban the book. Unhappy with this 
response, O’Reilly wrote to Cosgrave, President of the 
Executive Council, in threatening tones, indicating that 
unless Cosgrave used his authority to have the decision 
reversed he would publish their correspondence  –  a clear 
threat that the might of the Catholic press would be un-
leashed against the government. Cosgrave obfuscated on 
the issue, instructing Fitzgerald-Kenney to refer it to the 
soon to be constituted Censorship Board, a decision de-
cried within the Ministry of Justice for the precedent it 
would set. In November 1929, the CTSI responded to this 
news by informing the President that they would let the 
matter rest as “He [Cosgrave] has done all in this matter 
that we requested him to do”. In May 1930, Deeping’s 
Ropers Row became one of the first thirteen books to be 
banned by the Censorship Board. Its decision was not 
surprising, as from the time of its formation in early 1930 
up until the mid-1950s, the CTSI and its allies the Knights 
of Saint Columbanus held a working majority on the Board.  


Following their initial successes, censorship activists were 
untiring in their efforts, placing pressure on individuals and 
companies to enact the law, as they believed it should. The 
CTSI was untiring in its attempts to re-invigorate the laws 
regarding prosecution of what it regarded as blasphemy. 
Unable to have the Act amended, pressure was put on the 
government to collude in legally dubious ways to challenge 
‘blasphemy’.


The misuse of the 1929 Censorship Act to suppress per-
ceived blasphemy, with government collusion, is illustrated 
by the banning of George Bernard Shaw’s The Adventures 
of the Black Girl in Her Search for God, claiming its general 
tendency was indecent.” In June 1933 representations 
were made to the Minister for Justice to lift the ban, claim-
ing the justification used for its banning was not sustain-
able. Both the Department of Justice and the Attorney 
General office agreed that the book was not indecent with-

in the terms of the act, but acknowledged that it was a 
clever attack on Christianity and therefore blasphemous. 
However, as the government did not want to ‘upset’ the 
Censorship Board, it was decided that Shaw’s book 
should remain banned on the unjustifiable grounds that it 
was indecent. This afforded Catholic activists a de facto 
route to ban books they viewed as blasphemous, irrespec-
tive of the letter of the law, with the collusion of the Irish 
state. It added to the already significant armoury available 
to the church in utilising its power and authority to pursue 
its religious and political ends. 


The economic, social and moral power exerted by the 
church cannot be overstated. This power was used to 
alienate people from their communities, ruin businesses 
and careers and even alter the course of elections and on 
occasion incite the use of physical force. All activities that 
zealots justified as censorship was envisioned and cam-
paigned as a building block of what they hoped was a road 
to the establishment of a Catholic-compliant state consti-
tuted democratically but directed doctrinally.


The CTSI was to remain actively engaged in ensuring that 
censorship was enforced rigorously over the next 40 years.  
Such was the authority and power of the church that it was 
able to stifle debate on issues of profound importance for 
decades to come, including, child abuse, sexual crime, 
corruption, inequality, education and healthcare; thereby 
retarding the development of Irish democracy and the pro-
tection of the most vulnerable. 


The study of the genesis, lobbying, and passage of the 
legislation is illustrative of the power of well-organised reli-
gious groups in society to bring pressure to bear on elect-
ed governments to legislate in favour of their religious mis-
sion.  A power that is particularly acute in weak, insecure 
states in which a religious organisation enjoys the unques-
tioned support of the majority of the populace. The appli-
cation of religious authority in these circumstances served 
to deny the emergence of a plurality of voices in parliament 
and the nation’s press regarding freedom of speech, the 
issue of fundamental importance to Irish democracy. The 
study is also illustrative of the deadening impact on 
democracy of allowing an unelected religious pressure 
group to impose its will through legislation: in this case, 
legislation that did exactly the opposite that it was argued 
to achieve—namely, to protect vulnerable members of 
society. Censorship in the Irish context protected the view 
and interests of the Irish state and the church by presenting 
to domestic and international observers a view of Ireland 
and Irishness that both institutions wished, an agenda pur-
sued at the cost of facing the reality of abuse in Ireland—
political, economic, and sexual.


The themes presented above are more comprehensively ex-
plored by the author in two peer-reviewed articles:   
Keating, A. Censorship: The Cornerstone of Catholic Ireland. 
Journal of Church and State, Volume 57, Issue 2, 1 June 
2015, Pages 289–309 

Keating, A (2014) The Uses and Abuses of Censorship:  God, 
Ireland and the Battle to Extend Censorship Post 1929,  
Estudios Irlandeses,  Number  9,  2014,  pp. 67-79.  

This article is free of charge at http://estudiosirlandeses.org/
wp-content/uploads/2014/02/Anthony_Keating_9.pdf          q                                                                        

 In the October of 1929 D.C. Boyd, the editor of the Waterford Standard became the first and last Irish Editor to be prosecuted under the 1

Act, for his reporting on the trial of a wealthy local businessman for raping a child in his employ. The trial judge announced triumphantly 
on Boyd’s conviction that “this was just the sought of thing” that the Act had been introduced to curb and fining Boyd £25 pounds he was 
at pains to point out that he had the power to fine Boyd £500 (£21000 today) and to impose a six-month prison sentence on him. The 
absence of any subsequent prosecutions against editors is illustrative of the deterrent affect of the Act and Boyd’s prosecution.   
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The Heart of Humanism  

hange happens with or without the caring to influ-
ence it.  Should Humanists not be at the Irish table 
to help guide a nation whose thinking is currently 

in transition in the right direction? 

A nation freed of its conservatism and with its financial 
position secure is in a watershed situation at present, in 
which, having declared Ireland to be no longer a religious 
country, it is searching for a new identity.  The Irish Peo-
ple now need to be asked to carefully consider what kind 
of society we want to live in for our future.  

If we have rejected religion because of an old societal 
bully’s fundamental dishonesty, from where should we 
take our national values and aspirations going forward? 
Should we continue towards adopting America’s shallow 
materialism with its government’s mockery of democracy 
and of the people’s welfare and education?   

Should we trust our senior civil servants and politicians 
to continue to think and speak for us, or the extremely 
wealthy individuals who control our media and public 
functionaries and services? Should our moral compass 
come from the Masters Race of ‘experts’ that daily prat-
tles empty propaganda at the nation to distract from the 
corruption taking place at the top of our society?  

Or should an organisation which has formulated a sub-
stantial, wholesome philosophical approach to life not 
offer a Humanist solution to a nation eager to hear seri-
ous discussion of its problems from the perspective of the 
people’s honest reality? Should Irish Humanism not sug-
gest to the nation that as materialism, religion and the 
pursuit of wealth way beyond our needs have brought 
with these distractions an uncaring culture of hypocriti-
cal values, many need to devote less time to our material 
comfort and more to our spiritual enrichment?   

Should an obviously caring organisation not offer itself 
to the nation as a conduit or medium, through whose use 
– by raising the right questions – intelligent Irish people 
would be enabled to look to our warm, loving hearts to 
work out for ourselves what is and what is not important 
to us for our future?   

An organisation richly deserving of better support, and 
which needs new blood to ensure its future, shouldn’t 
dismiss the huge numbers of Irish citizens who have de-
clared, by means of the Abortion Referendum, that our 
hearts and minds are open to be won by thinking worth 
the people’s trust. Including the 40% of the electorate 
which doesn’t vote, almost 80% of the population is 
there for the taking, by, please allow me to suggest, a new 
umbrella movement, encompassing journalists, politi-
cians and caring groups and individuals, who between 
these bright people could easily offer the nation life 

thinking and political objectives recognisable as worth 
the immediate and long-term investment of every citi-
zen’s belief and support.   

There is a glaring vacancy in Irish politics for a move-
ment dedicated to championing the equal entitlements of 
the citizen, the rights of the child, and the spiritual well-
being and self-esteem of the people who are the legal 
power of this, and every, democratic republic.  

HEART would be an Evolutionary movement whose 
anchor philosophy is Humanism, and whose objective 
would be to establish Ireland as an honest, egalitarian 
society, by encouraging our hubristic public functionaries 
to submit, as contracted, to the will of the people 
through the liberal use only of man’s best weapons of 
mass construction, truth and honesty. HEART would 
avoid the coal face of politics by addressing itself only 
directly to the legal power. Would initiating the forming 
of such a positive movement, which everyone could join 
straight away, not give Irish Humanists a very special 
purpose for your immediate future? 

If your first reaction is an understandable reluctance to 
change a direction with which you might be content, 
please consider the tragedy it would be for Ireland if an 
organisation’s future is not insured whose honesty, in-
tegrity, clear thinking and substantial understanding of 
life are badly needed by young people currently suffering 
high levels of confusion, depression, spiritual emptiness 
and thoughts of suicide because of their society’s ongoing 
culture of playing cynical games with life, politics, our 
children and ourselves. Instead of giving schoolchildren a 
heavy burden of misleading nonsense to carry through-
out an already challenging life, a more evolved Irish edu-
cation system could empower our young from an early 
age for their journey ahead, by equipping them responsi-
bly with truthful life information, by informing them that 
wide, eclectic reading will enrich their life, and by mak-
ing them aware that they have the option to choose to 
engage honestly with the only life they have.  

Instead of the outrage of the government funding schools 
that politically condition children to accept a ruling class 
with entitlements often vastly superior to those of the 
citizen, it should heavily tax all institutions in Ireland 
which indoctrinate children to accept an elitist hierarchi-
cal order. Ireland doesn’t need a President as the elevated 
office borders on fantasy, belittles the citizen and sends 
the wrong message out to the world.   

If we need a hospital or school opened, I’m sure that 
many decent Irish celebrities would be delighted to repre-
sent us for reasonable payment. The people shouldn’t 
ever again think of protesting against the outrageous 
arrangements of our servants as to do so is beneath  ––>
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the dignity of our legal position. Every Irish child should 
be made aware at his school of how important he or she 
will be to his country as an adult citizen, and of the per-
sonal and collective responsibilities which his management 
will expect him to accept in maturity. It simply beggars 
belief that this nation has no one in power fit to ask those 
living a chaotic life to behave properly, or fit to explain to 
confused adolescents the difference between their day-to-
day reality and fantasy, meant either as a means of tempo-
rary escape from an often harsh life, or of preventing man 
and woman from knowing our equal status, rights, enti-
tlements and responsibilities as human beings.   

What was enormously encouraging about the positive 
Abortion Referendum result was that it told us that the 
thinking of this small nation is not only already ahead of 
that of its leaders, but ready to soar to heights at which it 
will soon be far above that of every other on the planet. 

Ireland has been gifted with a rare opportunity. A nation 
long fragmented and negatively manipulated by its Church 
and State now needs to hear it suggested that all citizens 
and sub-sections of Irish society could unite in national 
solidarity, with Ireland very soon becoming the solid glob-
al moral conscience, guide and role model for the right, 
honest way forward for humanity for which a great many 
abused, informed people worldwide are currently extraor-
dinarily hungry and waiting as our national objective in 
common.   

If Humanists agree that this 
would be something worth at 
least suggesting to the nation, 
then what other Irish or 
global organisation is better 
able to say it than one which 
has formulated the template 
for the right, respectful egali-
tarian way in which every 
country should do its politics, as well as the right, loving, 
caring, giving, empathetic, understanding way in which 
equally entitled human beings should share a given space 
and relate to one another?   

HEART might begin its life by urging religious and non-
religious Irish people to unite to show the world that unity 
is possible. Together we could make a generous national 
gesture for the sake of oppressed, confused children all 
over the world, and we could make it in the name of 
young citizens found in convent septic tanks who never 
got the chance to live their life. We could tell our young 
how fortunate they are to be living the only life of which 
man can be sure. A mending of the hurt and damage 
caused by the power agenda of international tyrants has to 
start somewhere, and no nation is better positioned to 
begin a much needed global healing than the Irish. 

To strengthen the global organisation’s position, Irish 
Humanists might begin to see its principled core human 
values and philosophical approach to life as right for man, 
as reflective of the standards of integrity which every 
moral individual should want for himself and from those 
whom he allows to influence his children. It might accept 
and announce by means of the FutureLearn online course, 
that religion is beyond its future discussion, as the whole is 
anti-intellectual, an insult to intelligence, and a negative 

construct or fabrication which intelligent people wouldn’t 
accept unless they were controlled through oppression.  

Superstition is not the same as science, and shouldn’t be 
given the same status or share the same platform in an 
evolved society. Unlike religion, which emanates from 
cynical man’s excessive greed and exploitation of a natural 
fear of the unknown, Humanism emanates from loving, 
caring man’s instinctive curious constant effort to under-
stand everything possible about his real existence, to relate 
positively to his fellows, to engage honestly with his life, 
and to use his time wisely to do everything he can to make 
life a little easier than it was for him for the generations 
which will surely follow his. To choose to take a Humanist 
position is deeply fulfilling and rewarding, and everyone 
suffering from ‘depression’ during this age of materialism, 
avarice and over-focus on the self should be offered it as a 
positive, enabling alternative choice to squandering our 
time in playing destructive games with the self.   

Yet the organisation’s image could be improved.  Many 
young people are wary of Humanism as they see the mar-
riage and burial services which it offers the public as mir-
roring religion. As they are undermining and trivialising a 
substantial loving global message, should the organisation 
not display more confidence in its terrific product by con-
sidering altoget1 her dropping these ceremonies whose 
only use to it is that they make pin money for celebrants? I 

know that this is an enormous 
ask of Humanists, but some-
one with a burning interest in 
strengthening the Irish organi-
sation for a specific purpose 
does ask it, because there is so 
much to be gained. Human-
ism would be taken far more 
seriously here if the organisa-
tion announced that it is 
above all financial considera-

tions and explained its reasons for the change.   

The Irish organisation might also decide to, from now on, 
put its internal energy only into discussing the way for-
ward for man, or the essence of man’s positive politics. 
Innovative people with a vision for humanity only get a 
short period during which to try to cause improvement, 
and one lesson that years of trying to increase awareness 
of our societal problems has taught me is that everyone 
already knows them, including the small section of Irish 
society that currently seems determined to add to ours.   

The caring shouldn’t feed into this negative global agenda 
by allowing ourselves to be labelled as atheists or the po-
litical left  – which inaccurate names enable tricksters to 
suggest to the public mind that the only thinking which is 
interested in the people’s rights is wrong-footed, or oper-
ates outside laws which everyone else accepts. Those who 
have taken the trouble to work out the optimum position 
that life has to offer should be above discussing the worst. 

Get out of your comfort zone and let the Irish public 
know that Humanism IS the people, its reality IS the 
people’s reality, and its central balanced egalitarian polit-
ical thinking is what most people want. If, like me, you 
have difficulty in finding a national platform, HEART 
might set up its own broadcasting station, which        –->
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wouldn’t cost much. At this year’s summer school alone 
there was more than enough bright opinion to many times 
over fill the daily programme of a radio station dedicated 
to honest intellectual discussion. Many other issues for 
Ireland and for man need to be discussed, such as the emi-
nent possibility of one moral nation deciding to cap the 
obscenely excessive wealth which individual citizens and 
organisations are allowed to accumulate before the state 
sees fit to tax it from them.   

It could be suggested to Irish clerics that, as we were all 
childhood victims of a long cycle of religious abuse, decent 
Irish people could decide that their and Ireland’s future lies 
in spreading honesty and equality across the globe, and in 
supporting humanity’s young instead of a fraudulent or-
ganisation to which we owe no allegiance.  

RTE’s leading lights need to be asked if they truthfully 
believe the religious nonsense which they force feed the 
public, and the global misleader on whose recent visit to 
Ireland so much public money was wasted needs to be 
asked to produce evidence to the nation’s satisfaction that 
the questionable products which his organisation has sold 
the Irish for so long actually exist, or if he can’t, to soon 
return church, school, hospital and graveyard properties to 
the state, from whence they will revert back to communi-
ties that paid for them with heartbreak which might never 
be mended.   

Also, adolescents suffering appalling sexual confusion 
caused by the dysfunctional nature of our society in a 
new, modern form need to know that the understanding 
of one nation is strong and clear enough to resist the 
continual grooming of its children’s thinking by societal 
bullies. If the Irish and global cycle of cynicism is ever to 
be interrupted, the world needs one nation focused on 
promoting the honest understanding of man’s issues and 
the human condition which only regular honest discus-
sion of evidential, truthful facts through a medium acces-
sible by the caring will deliver.   

The Humanist organisation is perhaps the only organised 
thinking on earth capable of easing the burden of confu-
sion which states and parents keep heaping on the 
young, by clarifying instead of debilitating their thinking. 
You have done yours; is it not now time to act on behalf 
of young people worldwide, powerless to act against 
controllers who might be their state or close family 
members? 

We live in a great little country, of that there is no doubt. 
But can Irish Humanists join me in envisioning the out-
standing society which we could have if people of the cali-
bre of those whose wisdom enthralled my husband and 
me at this year’s summer school at Carlingford simply 
became better organised?   

Please don’t take too long to think about what I have said 
above as opportunities like the one which the Irish have at 
present are not often presented to us, and should you not 
seize yours to re-launch and spread Humanism’s very posi-
tive message?  With the internet at our disposal, a renais-
sance of man’s thinking is now possible like it never was 
before, and please bear in mind while deciding your fu-
ture, short of bringing the dead back to life there is noth-
ing that can’t be done if the collective will is there.            q                                                             
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Letters  
& Emails  
PIP Refusals 
MEDIA headlines ring out fast and furious. Personal 
Independence Payments (PIP) refusals leave the dis-
abled dying with refusals to pay disability benefit be-
cause someone charged with reporting on their ability 
to perform tasks has not appreciated that they may 
have enormous limitations to their daily life. Whether 
we are talking about Colm Davis who was awarded 
an OBE for services to Special Education last year or 
other claimants, the continuous rejection of the true 
condition of claimants has to be looked at.  

It is outrageous that such people have to hit the 
headlines of our newspapers describing what should 
be confidential information in a way that breaks every 
reader’s heart. These people are suffering because 
too many of us fair-minded readers have done noth-
ing. Refusals of disability claims that have gone on to 
appeals have cost us tax payers £66 million – while 
those who have life limiting medical conditions remain 
at home with their letters suggesting that there is 
nothing very much wrong with them.  

I have put together a functional assessment pro-
gramme to be used by GPs which is a quick guide 
and is based on a points system, covering aspects of 
day to day life. Fifteen points would qualify for a high-
er rate of Disability Allowance while fewer points may 
qualify for a lower rate. Those terminally ill as con-
firmed by the GP would get an immediate benefit. 
Yes, that’s right — the GP needs to be brought back 
into the situation because they are the only ones who 
have records and it should be part of their job to 
make assessments. This work should be paid for not 
by the patient but by the Department.  

It looks now that in order to take up this challenge on 
behalf of those who are suffering and have been 
turned down, we need to address this issue with the 
prime minister. After all, it is her government which 
has endorsed the agency that has cost us millions 
and denied disabled persons the right to benefit. If 
this treatment is acceptable to our ministers it is not 
how we want to live. How can we live if we can’t even 
give to those much poorer than us.  

For further information with reference to my Function-
al Assessment plan for GPs please contact me by 
email: roisinrogers123@virginmedia.com  

Dr Rosaleen Rogers,  
5 Glenvarna Court,  

Newtownabbey,  
Co Antrim 
BT36 5JD 

02890284782 
07850035120 


